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Abstract. This paper offers a critical and reflexive criterion of anti-projectivity
with respect to most of futurological predictions and models for the future. This
criterion is based on the author’s understanding that the modality of time, and espe-
cially in view of the agony of the big political projects, has long stepped over into
the anti-projective epoché — this is the key thesis statement, I would like to open
my issue with. It turns out that (according to more than once suggested in my other
publications experience of phenomenological genealogy of time) the epochality is
significant of time only when transcendentally (i.e. in line with the exigent geneal-
ogy of every possible meaning-giving) assumed is the responsibility by a subject
for sharing the significance and the social validity of a certain discursive content.
But never prior to that is never for the benefit of history itself, in favour of the
non-relative, objective Time. Namely in this sense should be understood the main
message of the paper — that the field of history is not ontologically self-sufficient
in a certain absolutely-real sense — precisely because of the myriads of possible ar-
ticulating interpretations, sneaking stealthily through the facts. In such a sense, we
need a novel, critical methodology as to the interpretation of the history, resp. of the
futurology (also called ,,history of the future®). History has to be viewed genealogi-
cally, so as to bring out its wide variativity namely as a narrative, made up by the
evaluative ratiocinations of the narrator, and not as events, that have taken place in
a kind of — independent of the narration — ,,objective time®... This is the only way
to demystify all the queries about the historical failures and their repetitions, since
then ,,the historical won’t-beingness would be related to its precise source, namely
— the choice (the responsibility) of the narrator, and not out of a mere illusory objec-
tivist metaphysics or mystics.
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The modality of time, and especially in view of the agony of the big political
projects, has long stepped over into the anti-projectional epoché — this is the
key thesis statement, I would like to open my paper with.

But what is the meaning of epoché in the context of a critically-reflective recon-
sideration of some problematic categories such as time, epoch and history? What
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we need to consider here is a genealogical procedure, through which, precisely
because of the dissatisfaction with the decisions put forward within the frameworks
of one or another epochal present-day project, we are making the theoretical at-
tempt to bring the commonly accepted recipes, for coping with the usual events
and circumstances, into problematicity? again. The procedure in question is called
epoche? by the principal founder of the phenomenology Edmund Husserl, whose
aim is explicitly antimetaphysical, which, viewed from a specific point of view,
means also anti-projectional in the sense of the positive empyrea — transcendental
,oracketing® of the ,,indisputably objective* status of the epochality and the time
itself, co-subordinating it to the constitutive plays of consciousness and language.

Postmodern philosophy (through Foucault, Derrida, Deleuze, Guattari, Haber-
mas, etc.) has long perceived, that the world as a homogeneous and compact unity
of significances can be nothing else but, an effect of an articulating (narrative)
event. And this is so, as far as the postmodern philosophical critique, reflecting the
epoch, views the world in a fundamentally different way than the scientifically-
centred or the usual way of looking at things. The principal difference springs up
from the dissimilarity between the event interpretations of the genesis of every
single worldliness. The event to philosophy is the event of the very happening of
the world as a whole out of nothingness. While the event in science is just a descrip-
tion of empirical dependencies (amidst the infinite totality”) via a proposition. The
philosophical point of view takes into account the distinction between actual and
possible experience. It is the latter that pertains to the statements of science and the
daily round . The events in the possible experience are hypostases about the exist-
ing state of affairs, rather than being invariable observation of the immanent actual
happening of the world via the boundary of the possible (subject). Actual in phi-
losophy is the very act of articulating (primary designation) of possibilities. It
is this particular onrushing act that we call an event and it follows from nothing — as
I have already pointed out, it simply occurs in the way speaking itself does.

As T have observed in one paper of mine®: articulating the world is not immanent
in the world; the affection for such an articulation is not initiated by the world, it is
an expression of an intention for worldliness prior to the world. In general, the sub-
ject of the worldliness (of whatever it may be) encounters the world in a narrative;
the world alone does not self-encounter itself on its own— in other words, the world
cannot self-articulate (self-respond, resp. self-illuminate) itself without a factor of
responsibility — the latter being precisely the subject as a borderline of the articulated
possibility, but he is not present empirically in the articulation (of the world), being
the one that articulates the world. Under such circumstances the epochality of the dis-
course is not predetermined by time (resp. in the projection of a certain objectively-
generic history), but only accidentally and in the very actuality of the subject-object
distance recognizes time as a constituent of every possible positioning in the content
projection of the discourse. Thus, the category of ,,epochality* needs re-defining: the
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epochality is significance of time only when transcendentally (i.e. in line with the
exigent genealogy of every possible meaning-giving) assumed is the responsibil-
ity by a subject for sharing the significance and the social validity of a certain
discursive content. But never prior to that... that is never for the benefit of history
itself, in favour of the non-relative, objective Time.

In accordance with the presented in this way methodological context, I would
like to bring into focus not the possible, that is, the factual-empirical parameters of
history, which contents has long been the object of our primary concern. Here, I am
more interested in the genesis of the historicity namely in the modality of actual
happening of history, which is nothing else but its permanent projective articula-
tion. ,,History is not the totality, transcended by the eschatology, metaphysics or
speech™, insofar as in our fore-ordination for anticipation of a somewhat ,,further*
and ultimately of a certain realization within the frameworks of a given intrinsic
projective thinking, the three become one. History ,,is the very transcendence*®.
To that effect, ,,if the speech is movement of metaphysical transcendence, it (italics
mine — [.L.) is the history, not beyond history“”.

In view of the already explicated in various papers of mine on the subject of phenom-
enology attempt to a genealogy of time” and Derrida’s statement just cited above, here
follows the message of my idea, namely— that the field of history is not ontologically
self-sufficient in a certain absolutely-real sense — precisely because of the myriads of pos-
sible articulating interpretations, sneaking stealthily through the facts. From the point of
view of the transcendental logic (e.g. Wittgenstein) all these articulating interpretations are
of equal rights”. Every single reality, including even that of a historical occurrence (as
far as it tells about clearly defined aims, which are always under a criterion, accidental and
circumstantial), remains in the long run an illusion of consciousness, dependent upon
the dissimilarity of some or other unwavering anticipations of ours with the unbind-
ingness of their being significant! In such a sense, we need a novel, critical methodology
as to the interpretation of the history, resp. of the futurology (also called , history of the
future). History has to be viewed genealogically, so as to bring out its wide variativity
namely as a narrative, made up by the evaluative ratiocinations of the narrator, and not
as events, that have taken place in a kind of — independent of the narration — ,,objective
time*... This is the only way to demystify all the queries about the historical failures and
their repetitions, since then ,,the historical won’t-beingness* would be related to its precise
source, namely — the choice (the responsibility) of the narrator, and not out of a mere il-
lusory objectivist metaphysics or mystics...

On these grounds I consider it absolutely essential to try out the opposite to the
usual, and seemingly impossible procedure of a phenomenological epoche, formally
disputing every concrete epochal contents in its capacity of an echo only, or a vocal
effect!” of the ongoing discrete articulation of history. Here is the procedure: reduction
and even discontinuing of the unnecessary self-multiplicatin (through ,,sinking into the
self-purposeful semantics*) effects out of the possible experience, that is of the badly-
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infinite-history... and ,,bringing along* the extending time: 1) to the existential time'”,
constituting itself through the ,,temporaneousness‘ as an existentiale’” of the concrete
narrator, who ontologically cannot be ignored; 2) to the point of total consciousnes —
real-time non-extension, which is no longer going to be ,,burden-time-bound from the
past®, but which is going to realise virtually the Idea-of-the past'®, being left (until now)
for the ,,indefinite future* — namely in the fullness of the concrete personality-monadic
existence, enfolding inwards within itself, here-and-now, irrespective of every estrang-
ing perspectives of un-duly ef-facing unfolding, which would continue suspending the
decoding of those being for ,,further time yet to come*“!?.

,»@ently* said: the tempestuousness of history has not only to be given mean-
ing, but to deduce Sense philosophically — so as to be brought to a halt, or at least
under control in accordance with the concrete aims of the Person. Such bringing
under control would be exactly a decisiveness set about against co-participation
in articulation of history, which unenlightenedly would ignore or simply bury into
oblivion the absolute untimeliness of the event/act of its own articulation because
of the possibility for analytical sinking into its annals. And this is the other name
of the awakeness, insofar as the awakeness is the real name of the time-yet-to-
come, which stakes claims to historical realization, which in its turn, is the object
of futurology. Outlined in this way, the real name of that-yet-to-come is awake-
ness to the conditionality of every epochal discourse under the circumstances of
consciously conducted procedure of phenomenological epoché, which transcen-
dentally ,,brackets out* the epoch — with all its symbolic identity, metaphysical
measurement and socio-cultural rituality.

By the way, that, which remains after the event in the narration (since, philosophi-
cally viewed, the very actual articulation/narration is an event), is precisely the insig-
nificance of the narrative, bound-with/involved-in the judgement of the ratiocination'”,
with the insignificance in question being namely attributed to its primordial question-
ability as to its happening in a single (in the long run) ratiocination, in a given linguisti-
cally constituted semantics, since once fallen into a certain language, the world, resp.
the history (incl. even as a history of the future — futurology), will no longer be forced
out'®... Which in its turn means, that the Day of Judgement over the History'” is pres-
ent from the moment of the procurement of the phenomenological epoché in relation to
the epoch with its entire taken-for-granted performance, and this, in a more radical plan
means also — a Day of Judgement over the Time, incl. in its modus of ,,anticipated fu-
ture®, insofar as such a future is nothing less than a ,,form of the past“ purely and simply
,,pushed forward* in the projection of the narrative yet-to-be-completed, or, in the con-
text of what has already been said — lack of criticism/awakeness as to the transcendental
capability of ratiocination... and reproduction of unfulfilment and won’t-beingness, the
so-called objectively-generic history of the world is clogged up with.

What prompts me up to an explicit awakened/yet-to-be anti-projectional chal-
lenging the limits of any historic epochality? First and foremost, my underlying
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motive is to be found in the inference about the innate impotence, resp. failure, at
the gates of the Unknown/the Death, of the humane projects (of every possible proj-
ect in general!), remaining referent to the perspective of life and developing from
the absolute value of the ,,living being* in the world. The transcendental use of the
abilities (of imagination, of knowledge) with the modern panopticum, in which
we are currently immersed in our capacity of ,,living entities*, has not been risen
to the rank of a universality. The historical narrative, thus, because of oblivion or
blatant ignorance, becomes objectively (in content) relentless as regards the forever
open opportunity for discontinuing its own articulation, as long as the voice, which
narrates the history, taking up the burden of the looking-forward-to-the-future and
postponing the event-epoche, like a fallen angel becomes part of the epoch, of the
history, of the non-relative time. Being a project as from the burdensome past, every
project of the possible/empirical experience is ex-pectant with ad interim decisions,
unsatisfactory with a view to eternity and in the face of the otherness and death. No
projective expectations about the future, in reference to whatsoever projects condi-
tioned by the epoch and tradition, are not capable of surviving and lasting forever,
in spite of the political demagogy and propagating persistence, in which they are
wrapped up and overexposed. And this is so, because in its paradoxical counter-
position of , life-endowing®, the death makes-its-target, always coming towards,
not responsible for the repercussion, rushing in out of a sudden, from a different
order of the postulated (no-one-knows-exactly-why) supervalue of life — and alien
to every possible projective order. In such a sense ,,the solution to the paradox*
with everlastingly failing, but living prospective human expectations, is to be found
in the very dialecticity of the elimination of their own apparitions. All possible
solutions as from the death, which in the future do not resolve death, are appari-
tions. All in all, with a view to the phenomenological singularity, everything, which
secondarily finds-a-solution-,,moving-about-restlessly*, is, in fact, non-action, but
only a possible echo/apparition, constitutively postponed by the actual event of
all-articulation. There is no such a necessity for dis-placement, ever placing me to-
gether with myself, with the image of me myself. Herein lies the freedom to make a
responsible choice of the anti-projectional ,,eternal recurrence* (Nietzsche) towards
Yourself, but not as towards epochally predetermined identity [which since it has
(had) a past, is also to experience future], or in the order of the historical time, but
stopping it, drawing back into itself the centrifugal juggernaut of the multitude-
of-designations (by Occam'?), being responsible primordially for itself as the first
encountered other. Who is the one that articulates the (his)story, with someone
else being involved as an accomplice in the horizon of its events?

In compliance with such an untimely and non-historical question, every further
clutching firmly (through aimless repetition) onto ,,real* occurrences and characters
out of the projection of the historical narrative, is a prologue to future/prospective
non-decisions and failures. The image is at the same time the very death-of-the-
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image, insofar as ,,the death-of-the-image* is precisely the fleeting/momentaneous
flash of en-lightenment of the image in the very act of my calling-myself-off from
the image. The invention of history from a certain post-modern point of view actu-
ally starts out as from the reducing epoche, called modernity (it is precisely this,
conditionally said, epoch, that has brought about the totalization of image-ness and
education (as the authentic image-form-taking or Bild-ung in Hegel’s philosophy),
not vice versa as we think — that modernity is only an epoch in the history. It is
precisely the metaphysical presumptions and methods, through which here-and-
now we give projective explanations for our place and time, that are inventive and
inventing history and futurology, and it is precisely this that the so called historians
that research into the history for its own sake only, find it difficult to understand.
The one that articulates the history, tradition, time and the world, in general, is
not from the time, or from the epoch — that one, in their capacity as a reflecting
one as well, is sub specie aeternitatis, that one belongs to the eternity. And in the
face of it and in its profundity all epochal projects with their relevant expanses and
consistencies, physics of multitudes/quantities and their relevant democracies, are
simulative and because of this — worthless. Being awakened to all this gives us the
invaluable key to beingness with no future — that antiprojectional and dissimilar to
time and towards all possible dimensions efernal recurrence'” to the origins of the
all-around articulation, which out-of-eternity has the powers to immanentize time
— past, future and history, instead of conceding them the initiative to turn us into
something transcendent to their own decisions and actions, into destined to inhabit
a world of fictions and utopias, that is — into entities.
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OEHOMEHOJIOI'MYEH ITPUHOC KBM
AHTHUITPOEKTHATA ®YTYPOJIOI'UA

Pe3rome. CraTtnsita npeiara KpUTHKO-peIEKTUBEH KPUTEPHI 32 aHTHIIPOCKT-
HOCT ¢ onIeZl Ha (byTypOJIOTHYHUTE IPOTHO3U U MOJENH 3a Obemniero. To3u kpute-
pHii M3X0XK/1a OT aBTOPOBOTO pa3dupaHe, ue MOAATHOCTTA HA BPeMeTO, U 0COOeHO
NpeIBUI ATOHUSITA HA TOJIEMHTE NMOJHTHYECKH NMPOEKTH, OTAABHA NMpPeKpaYn
B AHTHNPOEKTHOTO eMoX¢é — TakaBa € KJII0Y0BaTa Te3a, KOSATO Ce IpoKapBa B M3-
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noxenneto. C orien Ha MpeHU3UpPaHe HA METOMOJOTHITA HAa 3aHUMAaHHATA HU C
¢byTyposorus, craTusara npeaiara npeneuHupaHe Ha KaTeropusTa ,,ernoxajiHocT
€MOXAJHOCTTA € 3HAYMMOCT HAa BPEMETO €1Ba KOraTo TPAHCIEHIEHTAJHO (T.e.
CH00pPA3HO HAJIEKANIATA TeHEeAJOTHsl Ha BCAKO BH3MOKHO CMHCJIOIAPABAHE)
€ MoeTa OTrOBOPHOCTTA OT CY(eKT /1a ce CIOJeIsi 3HAYMMOCTTAa U 00LIecTBe-
HATA BAJWIHOCT HA €IHO JUCKYPCHMBHO CbIbpikanue. Ho HuKora He W mpenu
ToBa... CHpedy HHKOTa HE CaMOIICIIHO UCTOPUYHO, B 1M0J13a Ha OC30THOCUTEITHOTO,
obextuBHO Bpeme. Oka3Ba ce (cb0Opa3HO HEBEAHBK MpellaraHus B APYTW MOHU
myOnuKaru (ESHOMEHOJOTHMYEH ONMUT 33 TEHEalloTHs Ha BPEMETO), Y€ MOJIETO
HA HCTOPHSTA HE € OHTOJOTHYHO CAMOIOCTATHYHO B €IMH a0CONIOTHO-PEAJICH
CMHCBHI — THKMO 3apajii MHOKECTBOTO BB3MOXKHHM HM3TOBApSIIU UHTEPIPETALUH,
MpOKpa/Bainy ce npe3 dakrure. IMEHHO B TaKbB CMUCHI 3By4l U OCHOBHOTO CTa-
TI/II\/’IHO IIOCJIAaHUC — Y€ HU € Hy)KHa HOBa, KpI/ITI/I‘IHa METOOOJIOTUS Cl'lpﬂMO 06${CHG-
HHETO Ha MCTOpUATA, pecil. Ha (yTyposorusara (4MeTo APyro UMe € ,,ACTOpHUs Ha
onaeniero’). Ha uctopusra ciensa ja ce morieHe TeHeaJornyHo, a ce 3a0eexu
HelfHaTa BapHaTUBHOCT MMEHHO KaTO pa3Kas, U3BasH OT OICHBYHUTE CHKICHUS Ha
pa3Ka3Balius, a He KaTo Ha ChOUTHSI, CTAHAIIM B HAKAKBO CH — HE3aBHCHUMO OT pa3-
Ka3BaHETO — ,,00eKTHBHO BpeMe“ ... EnBa Taka morar na 6bpaaT AeMuCTH(GUIIIpaHT
B’BHpOCI/ITC 3a HCTOpI/IquKI/ITe l'IpOBaJ'[I/I U TCXHHUTEC HOBTOpeHI/If{, IIOHCXKE TOraBa
,,ACTOpuiecKara HeObaHuIa ™ 61 O1ila CBhpP3BaHa C TOYHUSI CU U3TOYHUK, 8 UMEHHO
— u360pa (OTTOBOPHOCTTA) Ha pa3Ka3Balllvs, & HEe OT HIKAKBa CU HJIF030pHA OOCKTH-
BHCTHYHA MeTaU3MKa WM MICTHKA... Bce B TakbB IJIaH, CTUXUATA HA UCTOPUATA
TpsiOBa He caMo J1a ce ocMHuCIs, a hutocodek a ce Hanpasu CMHCHI — ¢ OLIIE 1a
Ce CIpe WM Hali-MaJIKOTO OBJIaJice 3a KOHKpETHUTE Lenu Ha JIuuero. EqHo TakoBa
OBJIa/IsIBaHe/CIMpaHe OU MPEICTABISBAIO HMEHHO MPEANPHETa PEIIUMOCT 13 HE CE
C'by‘-IaCTBa B HSFOBapHHeTO Ha I/ICTOpI/Iﬂ, KOATO HEBCKCCTBCHO 61/1 I/IFHOpI/IpaJ'Ia 1501050
MpOCTO 3a0paBsiyia abCOTIOTHATA HECBOCBPEMEHHOCT HA CHOMTHETO/aKTa Ha COOCT-
BEHOTO CH M3TOBapsHE 3apajJy BE3MOKHOCTTA 32 aHAJUTUYHO IMOTHBAHE B aHAINTE
U. A ToBa e Ipyroto mMme Ha OyJHOCTTA, JOKOJIKOTO IMbK OYJHOCTTA € UCTUHCKO-
TO M€ Ha OBIHOCTTA, YNUTO IpeTeHnnn CA MCTOpHIEecKoTO cOBIBaHe, KOETO, OT
CBOsI cTpaHa, ¢ 00ekT Ha (yTyposorusra. B TakbB IUIaH AECTBUTEHOTO UMe
Ha OBIHOCTTA € OYTHOCT CHPSMO YCJIOBHOCTTA HA BCEKH €MOXaJIeH TUCKYPC B
YCIIOBHSATA HAa CH3HATEIHO MPOBEKIAHA MPOIEaypa Ha (PCHOMEHOJIOTHYHO EIOXE,
KOETO TPaHCIEHACHTAITHO ,,3aCKO0sBa‘“ ermoxara — ¢ IpuiaTa U CHMBOJTHA UICHTHY-
HOCT, MeTahu3n4Ha MEPHOCT U COLIMOKYATYpHA PUTYAITHOCT.
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